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2000-1887" (1888) had been translated into 
German and had been extensively received as a 
gospel of socialism. The religious community 
of the Hart brothers might just as well have 
been one of the many Bellamy clubs which were 
founded as the result of the "Looking Back- 
ward " enthusiasm. What we learn afterwards 
concerning the personal traits of the Hassen- 
pflug brothers would no doubt apply equally 
well to the Harts ; about this I have no positive 
knowledge, although my belief is none the less 
strong. And when we read further on : " They 
well knew, as the whole circle of the young 
intellectuals of that time knew, that the people 
are the native soil for everything primitively 
young and fresh. And here in a district strange 
to them, remote from the great roads of com- 
merce, they everywhere met with an intact, 
virgin folk-spirit. They were of those to whom 
the uniform culture of Europe was a levelling 
down. So, eagerly, in a thirst of knowledge, 
they tried on all sides to force their way into 
the walled province of the lower classes, as if 
in it there must be sources of revelation sealed 
up in the province of the educated " — we have 
a reminder of the program of the circle of mod- 
ern "storm and stress" enthusiasts of which 
the Hart brothers were such ardent members. 
Heinrich Hart studied at the Universities of 
Minister, Halle and Munich, while Julius was 
enrolled as a student at the University of Ber- 
lin, and we should expect them to have been 
members of a democratic Burschenschaft, and 
so we learn that the Hassenpflugs were candi- 
dates for the degree of doctor of philosophy 
and wore the black, red and gold ribbon of this 
student order. Like Kurt Simon, each of the 
Hassenpflug brothers "carried a memorandum 
book in his pocket to jot down all sorts of ob- 
servations and conceits for use in later literary 
works — they intended to produce immortal 
literary works. So their attitude to Quint was 
as to an object under observation, an interesting 
bit of 'copy,' of help to them in perfecting 
their knowledge of the German folk-soul" 
This description is also quite. in keeping with 
the habits and aspirations of the Hart broth- 
ers. I might analyze the Hassenpflug episode 
in even more minute detail, but it seems to me 



the case is sufficiently definite as it is. "The 
Fool in Christ" would gain considerably in 
interest, especially for those familiar with the 
country and the people of Silesia, if the iden- 
tity of various other characters in the novel 
could be as clearly established. 



Rudolf Tombo, Je. 



Columbia University. 



NOTES ON THE SOURCES OF DEGUILE- 
VILLE'S PBLEBINAGE BE L'AME 

A considerable number of lines in the trilogy 
of Guillaume de Deguileville have already been 
identified as borrowings. 1 The additional 
parallels which follow will serve to reduce still 
further the limits within which that poet's 
originality must ultimately be sought. 

In the Pelerinage de VAme, 2 Deguileville 
makes several references to a burden of sin 
borne by the poet in his progress through the 
other world and finally burned away by the pur- 
gatorial fires (w. 2574-3585, 3039-3041, 3237- 
3240, 3287-8, 5574-6, and 8721-4) : 

Et a Justice je comant 
Qu'elle te face ton fardel 
De tes pechies et ton troussel 
En la balance si vuidant 
Que point n*y ait de remanant. 
Cellui fardel tu porteras 
En purgatoire ou tu iras. 
La dedens feras tout ardoir, 
Et tant te faudra remanoir 
Ou feu aidant que bien purgies 
Tu soies de tous tes pechies, 
Que ton fardel soit degaste. 

Tant actendi que trousse fu 
De mon fardel moult malotru, 
Si com il estoit ordene. 

Mon fardel pou se degastoit 
Et petitement descroissoit 
Dont pesance grant avoie, 
Mes plus f aire n'en pouoie. 



1 Hultman, Guillaume de Deguileville, Upsala, 
1902; Modern Language Notes, xxv, 159-160; 
PMLA., xrv, 275-308. 

•J. J. Stttrzinger, London, 1895. Date 1355-1358. 
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Leur tourmena seront alliges 
Et leurs fardiaus appetices. 

Et si n'est pas mon fais si grant 
Com par devant il a este, 
Bien est a moitie degaste. 

Et tant y f u et actendi 
Que nul tourment plus ne senti 
Et que mon faiz f u anulle 
Et du tout en tout degaste. 

This form of punishment is practically un- 
known to the Latin Christian visions. There 
is something analogous in the Divina Corn- 
media, in the P*s (=peccato) branded on the 
poet's forehead, which gradually disappear. 8 
But Dante was .unknown in Prance before 
Christine de Pisan.* There are, however, two 
parallels in preceding vision literature, either 
of which may have suggested the idea to De- 
guileville. The first in point of time is found 
in Huon de Mery's Le Tornoiement de VAnte- 
christ 8 (date c. 1235). After the great battle 
between the virtues and the vices the poet is 
sent in Devocion's care to Confession to get his 
wounds cured (pp. 91-92). Confession puts 
on his wounds 

. i . oignement dous et temprgs, 
Qu'ele a conflt et destremprfis 
De lermes et de Compunccion, 

and relieves him of his burden : 

car mon fSs, 
Dont avoie le cor chargie, 
M'a Confession deschargie". 

The second parallel occurs in the "Book of 
Lamentations " of Matheolus, 6 vv. 3113-6 and 
3309-3312: 

Ergo perflcias! Quamvis grave, suave ferendum 
Est onus istud cui respondent premia summa. 
No- ipsas penas, sed mercedes tibi somma, 
Ne te ledat onus. 



'Purgatorio, IX, 112-114; HI, 116-126; XV, 79-81; 
xxn, 3. 

'Arturo Farinelli, Dante e la Franeia, 2 vols., 
Mlano, 1908. Vol. I, p. 192. 

5 P. Tarbfi, Keims, 1851. 

*Les Lamentations de Matheolus et le Lvore de 
Leesce de Jehan le F&ore, de Reason, p. p. A.-6. 
Van Hamel, 2 vols., Paris, 1892 and 1905. 



Licet ipse paratus 
Sim salvare, tamen prout unusquisque meretur 
Seeum portabit; nisi sic esset, sequeretur, 
Scilicet, injustum me dici posse. 7 



Of the two, the passage from Huon de Mery 
contains more points of resemblance, since it 
suggests both the notion of a burden borne as 
a punishment for sin, and that of relief from 
the burden. 

That Christian eschatology of the middle ages 
did not make more of this form of punishment, 
readily suggested by the doctrine of the gradual 
purging from sin in purgatory, is perhaps due 
to the fact that it lacks the element of horror 
which was so dear to the mediaeval Christian 
mind. 

The notion of the ointment which brings re- 
lief to sinners, 8 contained in the passage from 
Le Tornoiement de VAntechrist cited above, 
finds its counterpart in the words of Priere 
contained in w. 3271-3288 of the Pdlermage 
de I'Ame: 



Je vieng et ai fait message 

Au roy devant son bernage, 

Envoiee de l'Esglise 

Y ai este a sa guise 

Pour empetrer et raporter 

Ce que jg ai pe°u trouver 

Pour faire bien aiis prisonniers 

Qui suefFrent tourmens grans et griefs 

En ce feu ardant la dedens. 

Et bien scai qu'estes diligens 

De ce que raporte savoir, 

Si vous senefle de voir 

Que Grace Dieu si a broie 

Mains oinghemens que m'a baillie 

Qui generaument vertu ont 

Que, qui sus leur chies en aront, 

Leur tourmens seront alliges 

Et leurs fardiaus appetices. 

The conjunction of the ideas of the healing 
ointment and of the diminishing burden of sin 



T Cf. Le Fevre's translation (date 1371-2) of w. 
3310-3311 : Book nr, w. 2340-1 : 

Voire selon ce qu'il desservent 
Chascun son laissel portera. 
"Of. PMLA., xxv, 288-9. 
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in both poems can hardly be mere coincidence.* 
This belief is supported by comparison of a 
passage in Le Tomoiement de VAntechrist (p. 
104), describing the return of the king and his 
victorious army to eternal glory, 

De .x. grans Hues toutes plaines 
Voit 1'on cele procession 
Au saint jor de l'Ascension. 
En Fair s'en monterent de la sua 
Chantant: Sanctus! Sanetus! Sanctus! 
Et vont au del eles tendues: 
Atant entre panni les nues 
La celestiale region, 

with w. 9121-8 of the PUerinage de VAme: 10 

Es lieux qui plus pres estoient 
Du cristalin et joingnoient 
Estoit mis le commun menu 
Qui de purgatoire venu 
Estoient et respondoient 
A eeux qui en haut chantoient. 
Souvent estoit reprins sanctus 
Devotement et sus et jus. 

It may therefore be concluded that Deguile- 
ville knew Huon de Mery*s poem and adopted 
suggestions from it. 

In w. 5520-6 of the PUerinage de VAme, 
Deguileville's divine guide makes a statement 
of doctrine whose ultimate origin must be pa- 
tristic: 

Les pechies consideres sont 
Selon ce que contre cellui 
II sont fais qui est infeni; 
Selon qu'il est pardurable 
Et sens fin est parmanable, 
Si faut qu'a celle mesure 
La paine du pechie dure. 

Saint Thomas Aquinas (+ 1274) expounds the 
doctrine in question in his Summa Theologica 
(part one, volume two, question 87, article 
four) : " Sed peccatum quod contra Deum com- 
mittitur, est infinitum; tanto enim gravius est 
peccatum, quanto major est persona contra 

• Somewhat analogous is the passage in the Roman 
de to Rose (Francisque-Michel edition w. 1849- 
1800) which relates that the tip of the arrow Biau- 
Semblant was anointed with a soothing ointment, 
and its wound therefore brought mingled pain and 
pleasure to the lover. 

10 Cf. Eevelation vrr, 9-14 for the germ-idea. 



quam peccatur; sicut gravius peccatum est per- 
cutere principem, quam percutere hominem pri- 
vatum. Dei autem magnitudo est infinita. 
Ergo poena infinita debetur pro peccato quod 
contra Deum committitur." ll 



Stanley Leman Galpin. 



Amherst College. 



BROWNING IN" GERMANY 

Browning's reputation is steadily growing in 
Germany, though it would not be true to say 
that he is widely read, or that his name is uni- 
versally known. The following list of transla- 
tions and critical works indicates progress. 

Translations 

1. Das Fremdenbueh von Robert Browning. 
Aus dem Englischen von E. Leo. Hamburg, 
1877. This is a complete authorised transla- 
tion of The Inn Album. It is interesting as 
being the first German translation of any of 
B.'s works that I have found, and also because 
it followed hard upon the appearance of the 
original (1875). Unfortunately the translator 
added neither introduction nor notes. 

2. Anifhologie der abendldndischen urid mor- 
genlandischen Dichtungen. Stuttgart, 1893. 
These selections were made by Graf von Schack. 
The volume contains " Nachdichtungen " from 
8 poems of B., not particularly well done. 

3. Der Rattenfanger von Hameln. Ubers. 
von Marie Schweikler. Munchen, 1893. This 
translation is gaily illustrated. 

4. Ausgewahlte Gedichte von Robert Brown- 
ing. Ubers. von Edmund Ruete. Bremen, 
1894. This is important. It contains excellent 

11 1 am indebted to Dr. Preserved Smith for the 
reference to Thomas Aquinas. The same idea is ad- 
vanced in briefer form by Matheolus, " Book of La- 
mentations," w. 3380-3: 

Scriptura testante suo, quia prevaricatur 
Eterno reprobus, eterno concruciatur. 
En hie offendit eternum, me quia tergo 
Dat, venie Dominum licet eternaliter. 



